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Ruxue between Scholarship, Faith, and Self-Cultivation: Some
Desultory Historical and Methodological Reflections

The first half of this paper i1s an historical reflection on the fact that over
the past century in China, academic scholarship on ruxue has flourished
and self-cultivation has all but disappeared. It recapitulates the
consequences that academic institutionalization has had for ruxue;
reviews some contemporary assessments of the consequences of the
institutionalization, professionalization and systematization of ruxue; and
notes concerns about the pressure that has been brought to distinguish
between the philosophical” and "the religious” as well as concemns about
whether “religion” is an appropriate framework for discussing ruxue.

This section of the paper concludes with a response to Kwong-loi Shun's
recent crtical observation that viewing Chinese thought from the
perspective of Western philosophical conceptions does not do full justice
io the insights into the ethical experiences of human beings that are
conveyed through concepts distinctive of Chinese ethical traditions.

The second half of the paper covers two broad sets of issues. First, |
draw attention to the fact that the resurgence of academic and
intellectual interest in ruxue in recent decades has brought with it a
welter of terms to distinguish different conceptions of ruxue. As such, |
argue, before attempting to answer such questions as What is the
relationship between the promotion of Confucianism as a national
cultural faith and the study of Confucianism as an academic discipline?”
and "Should academia take up the role of promoting Confucianism as a
national cultural faith or even the role of ‘life mentor?”, it should be
recognised that there 1s limited consensus in contemporary Chinese
academic discourse about how ruwiao, ruxue, and the rujia tradition
should be distinguished. The second issue concerns the dangers of
having the party-state in China becoming involved in promoting
Confucianism as a national cultural faith. | draw on the lessons of
Taiwan's experience with the Chinese Cultural Renaissance Movement
of the mid-1970s in which ruxue was conscripted by the Guomindang. |
argue that the lessons learned there are just as relevant today in the
case of Mainland China.
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The Reinterpretation of Confucian Practical Theory on Morality
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Dialogue and Self-acquisition : A Case Studies in Zeng Guo-fan's
diary

Scriptures in Chinese means the frequently way, and study things on the
lower level but understanding penetrates the higher level (T £ F3E)
which will be the tradition of the Confucianism. Immersive nourishing (3
#& ), holding and preserving (£ 7) in daily life, will be the means to
embody the frequently way. Immersive nourishing, holding and
preserving through time, involve the complicated interaction between the
scriptures and body-mind. Though dialogue is a modern terminology, it
will effective to interpret the aspects of Confucianism’s cultivating.

It is comparatively easy to understand that there are dialogue within
instructs and friends. Actually reading the scriptures is another kind of
dialogue. Furthermore, they may a dialogue in oneself, and this kind
dialogue will involved body-mind, include to blame oneself and reflect.
Self-dialogue i1s the veiled and profound practice, it could accomplish
within the dialogue to friends, teachers and scriptures. In general, there
are comparatively more dialogue with teachers, friends and scriptures in
someone’s collected works or in works of annotate the scriptures. And
the self-dialogue comparatively appear in the diary.

Since Neo-Confucianism emphasized effective dialogue, that will based
on tranquility (ching %) and mind-mastery (&) Tranquility and mind-
mastery could help someone understanding the contents of the dialogue.
Besides, the training of tranquility and mind-mastery could be conscious
of the problem when somecne carries self-dialogue on. The record of
diary could describe the details of it that will help us to know the self-
training’s fine and closely practice Although Zeng Guo-fan is not a great
master in Neo-Confucianism, he is used to write diary. To write diary
become a nitual for his re-new life. Therefore his diary could help us to
understand the Confucianism how to sublimation themselves. And that
may be the purpose of this paper to show it.
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The One Principle Which Links All Confucian Teachings—
Practicing the Rites to Get Enlightenment of the Reason of Heaven
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To Know the Sage by Hearing Commentators: Reflections on
Exegetical Traditions of the Analects

Departing from the conviction that arriving at an understanding of the
“original” messages transmitted in the book Analects is hard to come by,
this article discusses basic considerations regarding our encounter with
the Analects. It argues for more openness to possible readings of the
venerated ftradition and a humble approach with a pronounced
recognition of the interpreter's lack of knowledge, willingness to learn
and fallibility.
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Moral Metaphysics or Political Philosophy??New State with an Old
Mission or an Old State with a New Mission?——A Few Thoughts
on the Revival of Confucianism

In this paper, | will first show the problems with the twentieth-century
New Confucians in their efforts to revive Confucianism. Their focus is
Confucianism as a moral metaphysics (xinxing .4 Confucianism). This
focus has two problems. On the one hand, they have yielded too much

H 25 BAI Tongdong ground to the West in that they fully accept the superiority of Western

Xavier University,
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University, USA

science (in the realm of the studies of nature and the advancement of
technology) and Westemn-style democracy (in the realm of political
institution). On the other hand, they want to preserve too much of
Confucianism in that they still want to preserve Confucianism as a
transcendent and universal moral metaphysics when today’s society has
become inevitably pluralistic. | want to argue instead that to appreciate,
preserve, and develop the political dimension of Confucianism should be
what Chinese cultural conservatives strive for. Among those who have
made this kind of effort, | will be critical of Jiang Qing § E for the
following reasons. He, too, accepts the transcendence and universality of
Confucian moral metaphysics, and thus faces with the same problem as
New Confucians do. The political regime he has constructed is based
upon a contextual version of Confucianism (offered by gongyang 4 3
scholars in the Han Dynasty). He takes this version (that was specifically
designed for particular historical situations) as fundamental to
Confucianism, dogmatizes it, and makes it sacred. Besides, his and
some others’ efforts assume a culture-specific point of view, making their
constructions limited to “Confucian East-Asia,” and thus making
Confucian political thinking lose its universal appeal. | wish to argue that
what we should preserve is the philosophical spirit of Confucianism, and
we should develop a new Confucian political construction that takes into
account the new situations of contemporary world and offers solutions to
political problems with which all moderns states are facing. By doing so,
we can develop a new mission from an old state (or a philosophical
tradition), rather than imposing an old mission on a new state (or new
states).

R RS T 2R

eThEAE R N DR P R S A E R ERay
—RFRREEAIE B R LIE FIP5 ERE Sy —ER FHRmeIE A
Bl o ASCTEREIEE SRATIIR A AT - PIER R EERA S
BRI — B EAIERER  SMERREAIEN S RE LR E SRR EER
5 ERE S5 h BRI EIREFERE - BLERRGERE
EEFER IR FAEHETHIER » MEZHEAESEEED
RIS - N EESEERAEE LERFNS EREEEETH
BIRLSHEZ - XERLEER "R, BSsIAEE ) THItFEE—E
T Ry,

What Can Confucian Scholarship on Gongfu Inspire Philosophy in
General

Reading Confucianism from Confucian gongfu perspective allows us to
correct misinterpretations and reveal blind spots resulted from viewing it
from the perspective of the mainstream Western philosophy. Meanwhile,
it also allows us to see a major limitation in the mainstream Western
philosophy, which urgently needs to be overcome. This article first
illustrates several common misinterpretations of Confucianism, and then,
retrospectively point out that the cause of the problems is largely due to
the fact that mainstream Western philosophy is still constrained by the
framework of modern rationalism, which habitually takes humans as the
subject of knowing and choice making, rather than as the subject of all
human activities. Since the limitation is to a large degree associated with
the lack of proper terminology for anything beyond Western
intellectualistic framework, the article will recommend that we introduce
the concept of "gongfu” into philosophy, thereby open a realm which
might be called the “philosophy of gongru.”
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Reading Confucianism in the West: Domestication, Manufacture
and Reinvention

The eminent anthropologist, Jack Goody, in his well-known The Theft of
History, has provocatively declared that the West and its attendant
Eurocentrism have stolen the histories of the non-West by imposing a
teleclogy that distorts and obfuscates the past. This essay, by rehearsing
and responding to some of the most important Anglo-American
scholarships on Confucianism, asks first if this Eastern tradition,
variously interpreted and construed, has not been similarly purloined, to
the extent that it is studied in accordance with Western philosophical
categories. Second, while acknowledging that the problems of the
employment and appropriation of Western conceptual apparatuses are
real, it sees hermeneutic felicity and interpretational cogency not in terms
of the retrieval or construction of some pristine entity that is authentic

State University, USA Confucianism, which is a myth, but of inescapable comparisons. In short,
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to study Confucianism today, in the West or in China, is to perforce
engage in some sort of comparative philosophy.
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The Learning of Ru in the Academy of Confucius: The Earliest Case
of the Study on Confucianism

Regardless of its nature, the concrete coverage of the studies on
Confucianism is determined by how the two concepts of “Confucianism”
and “studies” are understood. “Confucianism” of course can be
considered as a field of academic scholarship, or a spiritual faith, or a
textual resource for self-cultivation. As such, “Confucianism” is indeed
classified in terms of its function and usefulness, and its varieties are
ontologically equal. Yet, some functions may be considered more useful
In one way or another and thus are accorded greater values, while some
others may be regarded to have no practical utility at all. Further, the
research orientations, methodologies, and purposes for different varieties
of "Confucianism” are not identical. This paper first clarifies the
conceptions of the learning of ru, Confucian thought, and the studies on
Confucianism, then differentiates Confucianism as a field of academic
studies, as a spiritual faith, and as a textual resource for self-cultivation.
Finally, it demonstrates how these varieties of Confucianism were in fact
recognized and practiced in the learning of rv even as the very learning
itself was being formulated in the teaching of Confucius.
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Two Faces of Human Dignity: Mencius and Migrant Workers in East
Asia

The purpose of this paper is to see what kind of approach the Confucian
tradition—especially that of Confucius and Mencius—would recommend
us concerning the human rights issues involving the migrant workers in
East Asia. Previous scholarship is sharply divided on the issue of
whether the concept of human rights is applicable to the Confucian
culture of East Asia, but | agree with the position of such scholars as
Chan (1999) and Bloom (1998) that the concept of human rights can be
found invested in diverse traditions taking different shapes but sharing
some core vision. In this paper, though, | examine the Mencian notion of
natural human dignity (ianggui B. &) closely and discuss how this notion,
arguably involving the concept of desert, makes complicated the
Confucian discourse on human rights issues in East Asia. Specifically,
Bell and Piper (2005) have argued that the foreign domestic workers in
Hong Kong and Singapore had better not be given equal rights or full
citizenship, and | interpret their arguments to be partly based on their
claim that affective ties analogous to familial love and caring is a more
important value than mutual respect between the employer and the
employee in the Confucian culture of East Asia. | dispute this claim by
providing a nuanced argument emphasizing the importance of respecting
other people’s dignity in the context of non-familial relationships, but at
the same time point out the limitations of the Confucian discourse on this
matter by discussing other dimensions of the Mencian conception of
human dignity and respect that could actually be used to support
unequal treatment of migrant workers in East Asia.
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